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but also gradually moved from classical techniques to “addressing worldly affairs” and “practical
applications ”.
Keywords: Zhu Xi school’s classical studies; Neo-Confucianism; school of mind; relationship

between classics and history

Inversion; Hu Yuan's “Don’t Be a Hidden Loong” Zhang Xin

Abstract: Unlike scholars of ancient and modern times who interpret the hexagram Qian’s first
nine lines as “the hidden long is not to be used” meaning that one should emulate the hidden loong
by keeping a low profile and biding ones time Hu Yuan believed that the hexagram Qian’s first nine
lines as “dont be a hidden loong” actually means that sages and gentlemen should not be like the
hidden loong which retreats from the world and does nothing but should be proactive and
enterprising. From a grammatical perspective this is the result of Hu Yuan treating “the hidden loong
is not to be used” as an inverted sentence with the object placed before the verb. However in essence
it reflects his interpretation of the classics based on his understanding of the spirit of saving the world.
Compared to the objective conformity of keeping pace with the times Hu Yuan placed greater emphasis
on the subjective responsibility of using Dao to benefit the world. His breakthrough in the theory of the
three levels of human nature and his emphasis on mind and will provide an inherent theoretical basis for
this subjective responsibility.

Keywords: Hu Yuan; hidden loong; dont become; meet intention with self-understanding;

willpower; The Book of Changes

Consensus and Vision of Confucian-dslamic Civilizational Dialogue Qi Jinjiang

Abstract: The millennium-ong interaction between Confucian civilization and Islamic civilization
has presented the connotation and characteristics of dialogue between the two civilizations with a deep
alignment in ethical and psychological values. The dialogue between Confucian and Islamic civilizations
has reached many consensuses. “The integration of Confucianism and Islam” and “sharing the same
ideals and principles” are highly summarized and intensively expressed from millennia of experience.
“The teachings of the sages are the same in the East and the West and unify the past and the present”
is a heartfelt word and a universal consensus. The interconnectedness of public opinion and the unity of
the peoples hearts are the enduring essence and solid foundation. The historical practice of dialogue
exchange and mutual learning between Confucian and Islamic civilizations endows future dialogues
with a bright outlook and beautiful vision. Sharing beauty harmony and achieving a great
commonwealth represent beautiful ideals and forwarddooking visions of mutual prosperity and harmony.
The experience and nourishment contained in the process and patterns of dialogue between Confucian
and Islamic civilisations also repay the global community of world civilization exchange and mutual
learning  providing new references and resources for the prosperity and development of various
civilizations and contributing wisdom and strength to jointly advocating and promoting the common
values of all mankind.

Keywords: Confucian-slamic civilization dialogue; the integration of Confucianism and Islam;

sharing the same ideals and principles; sharing beauty and harmony; the unity of the people’s hearts
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