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ABSTRACTS AND KEYWORDS

The Articulation of Confucianism in United Nations~ Deliberations and the Integration with
Culturally Compatible Perspectives on Human Rights Yi Tao

Abstract: Since the establishment of the United Nations Human Rights Commission the Chinese
representative Zhang Pengchun has borrowed from Confucian culture to advocate for the Confucian
concept of benevolence which was later written into the first article of the Universal Declaration of
Human Rights. Based on historical records and Confucian theoretical interpretation the perspective of
cultural-compatible human rights can be extracted from the first article. Both of them share a common
historical origin and Confucianism basis and the underlying theoretical support is the problem-eriented
approach and optimal solution strategy. The first article is a framework for accommodating cultural
diversity aiming to provide a more enlightened basic principle for shaping the order of international
relations. Based on this premise the goal of the cultural-compatible human rights perspective is to use
Confucian culture to promote harmonious coexistence of various cultures including Confucianism. At
the level of equal rights the perspective of cultural-compatible human rights also receives a dual
endorsement from Confucianism both internally and externally. The integration of human rights and
Confucian culture can show the expansion of the theoretical framework of the latter and the theory of
expanding framework would negate the theory of returning to the past.

Keywords: universal declaration of human rights; Confucian culture; Zhang Pengchun

culturally accommodating view on human rights; equal rights

Life Phenomenology: The Phenomenological Dimension of Life Confucianism Huang Yushun

Abstract: Life Confucianism of course is Confucianism but there is a profound internal
connection between it and phenomenology. Therefore it can be called “life phenomenology”™ which is
a Chinese Confucian form of phenomenology. “Life” as the “phenomenon” of “the thing itself” ( Die
Sache selbst) is the “Being” notion of “pre-beings” thatis ‘“Life is Being and there is no other
being outside of Life”. However This “Being” or “Life” is not Heidegger's concept of “being”
( Sein) and “existence” ( Existenz) but the original concept contained in the Chinese language of
“sheng’  ‘huo’  ‘cun” and “zai” which is the life perception of the Chinese ancestors. Moreover
it is “the undifferentiated ” of this notion of “Life” or “Being” and the Confucian notion of
“benevolence” or “love”  which is a pre-being and pre-analytical notion of “one integrated mass”.
Therefore as the “learning of benevolence” Life Phenomenology is “Benevolent Phenomenology ”.
Because of this Life Phenomenology is ultimately Confucianism.

Keywords: Confucianism; Life Confucianism; phenomenology; Life Phenomenology

The Breakthrough of Metaphysics: The Transcendent Ontology of Life Confucianism as an
Example Ren Jiantao

Abstract: The prosperity of contemporary Confucian studies is remarkable. However it is a
challenging problem to match the diversified presentation of Confucianism with the directional decision
of Confucianism. In this regard the dilemma of Confucianism in the midst of its prosperity has become
more and more visible: whether Confucianism can be transformed from traditional Confucianism to
modern Confucianism and whether Confucianism can maintain its ancient and unchanging doctrinal
structure of completeness have become the fundamental dilemmas to which modern Confucianism needs

to give theoretical answers and practical solutions. Modern Neo-Confucianism seems to give a split
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