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With so many connections it is even more difficult to distinguish between truth and myth. The history hidden in myths and
legends alluding to real stories can be found in many examples in Chinese history. In the narratives of secret societies
there are endless examples. Because they are metaphors they leave a lot of room for imagination. No one can come up with
an explanation that everyone can agree on. After all there is no direct evidence. But there are traces of the relationship
between Gelaohui and Tiandihui.

Gelaohui played an active role in the 1911 Revolution and contributed to the overthrow of the Qing Dynasty. Therefore
the history of Gelaohui is actually symbiotic with the discourse of national revolution. Since the beginning of Sun Yat-sen’s
revolution he had used the power of the secret societies to frequently contact and cooperate with Hongmen Triad and
Sandianhui overseas. The Hongmen anti-Qing organization gradually shifted from secret to open activities. The history of the
origin of the Gelaohui is closely integrated with the propaganda of the revolutionaries. From this we can see that the national
revolution was a turning point in the development of Gelaohui revealing a very rich history about the origin of this
organization.

Using the information and research provided by witnesses and researchers during the Republic of China we will further
understand Gelaohui’s revolutionary narrative nationalist narrative the self-mage shaping of the members the historical
metaphor school and the historical data school of Gelaohui’s origin. Telling of these stories proves that there are a lot of
“inventions of tradition” in Hobsbawm’s concept in Gelaohui history writings but the history writings have obviously become
their identity and the bond of maintaining a close relationship among the members. In this way it is important to understand
how much basis of the stories they told but why they told their history that way is a question that we need to seriously
explore.

Key words: Origin of Gelaohui; Nationalism; Invention of tradition; Legends and myths

Deng Mann: The First Female Philosopher in China

Huang Yushun

Summary: Deng Mann also known as “the belle Mann” was a woman with the surname Mann from the Deng State in
the early Spring and Autumn period. She was the daughter of Mann Wuli a Marquis of Deng and the sister of Mann Qi
also a Marquis of Deng. She was the wife of Xiong Tong King Wu of Chu State and the mother of Xiong Zi King Wen of
Chu State.

As a historical figure in the early Spring and Autumn period Deng Mann was not only one of the first Chinese
philosophers of the Axial Age but also the first female philosopher in China because her thoughts already possessed the
basic conceptual framework of Chinese philosophy covering the thoughts of the way of tian ( Logos of God) as the
metaphysics the human way as the sub-metaphysics and the relationship between tian ( God) and man. Moreover she was
the first to put forth the following three ideas at the very beginning of the history of Chinese philosophy.

1. The concept of the tian dao ( Logos of God) which is the inevitable law displayed by the God. The term tian here
refers to the supreme god and dao refers to the inevitable law displayed by tian that is the expression of the will of the
supreme god. The concept of tian dao or “the way of tian” was not found in the ancient classics of the Book of Songs the
Book of Documents or the Book of Changes before the Spring and Autumn period. It was mentioned in the Spring and
Autumn period in the Zuo Zhuan and Guoyu books far later than the time of Deng Mann. Obviously the “way of tian” as a
fundamental concept in Chinese philosophy was first proposed by Deng Mann at least according to the records in the extant
historical literature. This alone is enough to establish Deng Mann’s position as the first female philosopher in China.

2. The proposition of tian bu jia yi meaning that God will never tolerate the arrogant and reckless people. Here yi
refers to reckless and arrogant people while jia means “to tolerate”. Deng Mann’s belief in the supreme and ancestral gods
was not original but rather a common religious concept of her time. However the proposition that God will never tolerate the
arrogant and reckless people and the idea that it is the way of tian that things will become unstable when developing to a state
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of full abundance are original creations of Deng Mann.

3. The proposition of tian dao ying dang which means it is the way of tian ( the inevitable law determined by the God)
that things will become unstable when developing to a state of full abundance. The term ying here means fullness overflow
and exhaustion and generally refers to the state in which things develop to a state of fullness; dang originally refers to the
shaking of water which extends figuratively to the turbulence instability and instability of things. This is also an original
idea of Deng Mann’s. Wu Zixu had a similar proposition: it is the way of tian that fullness is bound to ruin but it was also
later than Deng Mann's.

In addition to the three pioneering points mentioned above Deng Mann specifically expressed the political philosophy
with “virtue”  “promise keeping” and “punishment” as the core categories and laid the foundation for this sub—
metaphysical political philosophy with the metaphysical belief in tian  which means that one must fear God in order to fulfill
human affairs. The aforementioned Deng Mann’s idea that God will never tolerate the arrogant and reckless people reflects a
punitive effect of tian on humans and also contains a proper attitude of humans that is awe towards tian.

Key words: Deng Mann; Female philosopher; Tian dao; Ren dao; Relationship between tian and man

Making Cultivating “Great Confucians”: Theoretical Preparation for the Integration of Bureaucracy
and Confucianism
—A Philosophical Interpretation of “The Achievements of the Confucians” in Xunzi Based on Its Textual Context

Yu Zhiping

Summary: During the emergence of Confucians as a group and the development of Confucianism as a philosophy in
early China  “The Achievements of the Confucians” in the book Xunzi aims to build the image of the “Great Confucians” by
searching for ideological resources in the previous sages. It can be regarded as another effort after “The Conduct of
Confucians” in the Book of Rites of the Confucians to define their social identity and responsibilities which lifts the
Confucian roles of performing rituals and teaching to benefiting the people and governing the world expanding their stage
from residential yards to the courts of kings and emperors.

Confucians never claim to be sages and kings themselves; they only strive to serve as loyal subjects. With sage kings of
the past as their best role models and taking propriety and righteousness as their moral pursuit true Confucians are able to
shine and contribute to social justice and progress no matter where they are and what position they are holding. The records
of “elegant” and “vulgar” Confucians of the Warring States period form a sharp contrast to the “Great Confucians” who can
really fulfill the ideal of human-heartedness. Great Confucians follow the way of the present kings but they are also able to
transform and change the reality based on the way of the sage kings of the past. On the one hand Great Confucians can
understand the past with contemporary thinking and methods and address current practical problems and on the other
hand they advocate the practice of consistent institution requiring coherent political economic social and military policies
to ensure effective and orderly governance of the present kings without the distraction of former kings.

These goals are difficult to fulfill unless by sages themselves. According to the standard of Xunzi’s criteria only
Emperors Yao Shun Yu and King Tang of Shang Kings Wen and Wu of Zhou can be regarded as Sages and Duke of
Zhou can barely be counted as one of them. Confucius known only for his words and his talk of virtues is excluded from the
list of Great Confucians. Xunzi’s classification is conducive to cultivating reserve forces for Confucian school promoting the
bureaucratization of Confucians and the Confucianization of officials. This trend helps shape officials of various levels by
regulating their conduct with Confucian morals preparing for later integration of officialdom and scholarly learning. The
impact of this piece in Xunzi on Confucians is general and abstract and the “Great Confucian” is only a conceptual
existence instead of being a concrete and sacred worship. But the textual and philosophical interpretation of this paper is a
fresh perspective to look at this subject.

Key words ‘The Achievements of the Confucians”; The Great Confucian; Sages of the past; Following the way of the
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