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From the outset of the 20th century, traditional Chinese academia and culture had been impacted by Occidental academia and culture, hence the lingering arguments on the priority of the East or West, and on the superiority of the Ancient or Present. Discussions of what was called the legitimacy of Chinese philosophy are no more than the succession of the arguments of the past century. “Philosophy” and “religion” which were originally concepts loan from the Occidental culture are unavoidably involved in the above-mentioned arguments, whereas the unique learning of traditional Chinese culture such as the studies of Confucian Classics, exegetics, and philology experienced unprecedented changes in the reforms of the times.
  Chinese ideology and culture are rooted in Confucianism, the lifeline of which is the studies of Confucian Classics. Among the system of the Confucian Five Classics and Four Books, the Yi jing (the Classic of Changes) is positioned the head and has always been venerated as the wellspring and source of the running water of Chinese culture, the influence of which is saturated in each layer of traditional Chinese culture and thus molded the quality of Chinese culture. As Mr. Feng Youlan冯友兰(1895-1990) asserted, the Yi jing is a spiritual phenomenology of Chinese civilization.
 The three-millenium-long history of the development of the culture of the Yi studies turns out to be the most representative miniature of the development of Chinese culture. The studies of Change in the 20th century locate in the great swirl of the arguments about the West and East, modern and antiquity. In the times when Chinese culture was experiencing an entire transformation, the studies of Change also met a change never encountered in the past three millennia. In reviewing the studies of Change of the 20th century, we can find two most important events: One is that the scholars impacted by Western academia broke traditional research modes and launched new studies by new academic perspectives and historical concepts; the other is that the discoveries of some extremely valuable archeological manuscripts excavated presented new literature to us, exhibiting rich contents of the earlier studies of Change and enabling us to unravel a great number of pending problems of the past.
  At first, the impact of the Occidental academia led to the renovation of historical concepts and change of academic approaches to the studies of Change, and scholars broke the ancient research paradigms embodied by terms of image-numerology, meaning-pattern, Han tradition, Song tradition, Classics and apocrypha, and toiled new research fields such as the studies of the Text and Commentaries of the Zhouyi, philosophy conceived in the Zhouyi, the relationship between natural science and the Zhouyi, the history of the studies of Change. In the studies of the Text and Commentaries of the Zhouyi, the achievements of the Gu shi bian古史辨 (Debates on Ancient History) school active in 1930s particularly represented the tendency. They unraveled the sacred halo around the Zhouyi, disposed of it as one of the ancient literature, and objectively studied its quality, time of composition, authorship and origin. These studies in light of new historical horizons became the core of the Yi studies in the earlier half of the 20th century. Scholars such as Gu Jiegang顾颉刚(1893-1980), Yu Yongliang余永梁, Gu Moruo郭沫若(1892-1978), Qian Mu钱穆(1895-1990), Qu Wanli屈万里(1907-1979), Li Jingchi李镜池(1902-1975) engaged in novel research and discussions on the authors, completion time and quality of the Text and Commentaries of the Zhouyi. Among them the most eminent is Gu Jiegang who took use of oracular inscriptions on bones or tortoise shells of the Shang dynasty and proves that the completion time of the hexagram and line statements ought to be the beginning of the Western Zhou dynasty (1046-771 BCE). Later studies just supplement this point of view but could not override or subvert it. After the May 4th Movement (1919), along with which Marxism started to be disseminated in China, a number of scholars began to study the Zhouyi from the angle of materialism. Among them, like Gu Moruo郭沫若(1892-1978), though he regards the Zhouyi as historical materials as Gu shi bian古史辨(Debates on Ancient History) school—in light of the time of publication, Guo Moruo’s viewpoint about the history of the Shang and Zhou dynasty conceived in the Zhouyi was published even earlier than Gu Jiegang’s, he exposed the political and social structure as well as the spiritual production of the Shang and Zhou dynasties from materialistic conceptions of history. In spite of the fact that the discourses of some of these studies are not rigorous enough and some conclusions are over-extrapolated, they opened a new domain of discourse for the Yi studies, which not only greatly pushed forward the studies of the earlier Yi but also improved the studies of the history of Chinese remote antiquity. In the mean time, a good number of the scholars represented by Yu Xingwu于省吾(1896-1984), Jiang Shaoyuan江绍源(1898-1963), Wen Yiduo闻一多(1899-1946), and Gao Heng高亨(1900-1986) launched research on the Text and Commentaries of the Zhouyi per se. Different from the previously-mentioned scholars who venerate the Ancient Text of the Zhouyi as a sacred canon, they believe there is neither any subtle and profound philosophy nor any moral edifications dwelling in it. In their opinions, the hexagram and line statements are nothing but notes of divination, thus they mainly devote themselves to the demonstration of what they alleged the real meanings of the Text as oracular utterances, hence the overall discarding of the traditional image-numerological and meaning-pattern approaches. Though today it seems that there are many places needing scrutiny or re-discussions on their studies and even there are many mistakes in their conclusions, their approach was revolutionary then, broke down the fences of traditional approaches, and established a new paradigm for the studies of the Text of the Zhouyi. The above mentioned approaches are not only the most distinctive characteristics of the earlier half of the 20th century’s Yi studies, but also the brightest spot of the studies of the Text in the whole 20th century’s Yi studies. All these predecessors’ writings on the Yi available to us are collected in this Collected Papers. In addition, a note worth raising here is that in these predecessor’s probing most scholars conclude that the Ten Wings of the Commentaries were completed in the mid Warring States period (475-221 BCE). Just as Mr. Wu Huaiqi吴怀祺 asserted on this issue: “There are various viewpoints on the completion time of the Commentaries and the unanimity has not reached on the completion sequence of the Ten Wings, yet the main stem of the Commentaries was completed in the Warring States period.”
 Most scholars uphold this point of view. In the past, I myself also held that the main chapters of the Commentaries were completed in the mid Warring States period. Yet along with my plumbing of the Mawangdui马王堆silk manuscript of the Yi zhuan, I find the view point can not endure. This will be discussed in other paragraphs of the preface.
  The most distinctiveness of the Zhouyi from other Confucian Classics lies in its image-numerological system. The term “image-number” might for the time first appeared in the record of the 15th year of Duke Xi僖公of the State Lu in Zuo zhuan左传 (Zuo’s Commentaries on the Spring and Autumn Annals): “Duke Hui惠公 of State Jin sighed after he was captured to the State Qin秦: ‘If my father the previous Duke had followed the consultation of Shi su’s史苏 prognostication, I should have not be trapped like this.’ Minister Han Jian韩简 who was also captured by the Qin army reasoned: ‘Signs on the drilled and scorched tortoise shells exhibit the images, whereas divination by yarrow stalks demonstrates numbers. There are images on tortoise upon its birth and the images will expand and split which can give birth to numbers. It is your father’s breaching of morality but not the numbers or fate that account for your failure. Is there anything to do with Shi su’s divination?’” Du Yu杜预(222-285) annotated this record in this way: “It means that tortoises show the oracle by images, yarrow stalks by numbers. Images and numbers are thus produced, hence oracles.” The Zuo zhuan zheng yi左传正义(Rectification of the Meanings of Zuo’s Commentaries on the Spring and Autumn Annals) extended: “While divining, the tortoise shells demonstrate signs and thus reveal oracles with the images of metal, wood, water, fire, and earth. The hexagrams are obtained by the division of yarrow stalks which reveal oracles by the numbers.” As the Book of Changes was originally an oracular book, the original meaning of image-number ought to be derived from the divination. It is said in the Xi ci zhuan系辞传(Great Treatise): “The holy sages instituted the trigrams and hexagrams, observed the images contained in them and then they appended the statements, in order to indicate good fortune and misfortune.”
 It was along with this process that the philosophical connotations or meaning-pattern of the Zhouyi were brought forth. Wei Litong魏荔彤 (1670-?) asserted in his Da yi tong jie大易通解(A Thorough Interpretation of the Great Change): “The meaning-pattern or philosophical connotations of the Zhouyi originated from its images and numbers. Before the statements were appended, the Change possesses no word, when the meaning-pattern is the noumenon with image-number as its function; since the statements had been appended, image-number turns out to be the noumenon whereas the meaning-pattern is exposed by the statements and plays the role of function.” This view is the best interpretation to the following part in the Xi ci zhuan系辞传(Great Treatise): 
The Master said: Writing cannot express words completely. Words cannot express thoughts completely.

Are we then unable to see the thoughts of the holy sages?

The Master said: The holy sages set up the images in order to express their thoughts completely; they devised the hexagrams in order to express the true and false completely. Then they appended the statements and so could express their words completely.

So, in the Text of the Zhouyi, the meaning-pattern is derived from its image-numerology, and the meaning-pattern was greatly expanded in its width and depth by the Commentaries traditionally credited to Confucius. It is on account of this that the studies of the Change in past dynasties had never gone beyond these two approaches.
  We previously mentioned that the studies of the Zhouyi in the 20th century had overridden the division of the schools of image-numerology and meaning-pattern. But this does not mean that the studies of these two traditional approaches may be discarded, as any branch of studies has to root and develop from its traditions, hence traditional image-numerological studies of the Change also obtained its development in the past century. So far as the image-numerological studies in the 20th century are concerned, there are both creations of new domains and deepened studies of the traditional approaches. In the earlier period of the past century, the great masters who are genuinely well versed in the studies of Change include Shang Binhe尚秉和(1870-1950) who authored Jiao shi yi gu焦氏易诂(Exegesis of Jiao’s Studies of Change) and Jiao shi yi lin zhu焦氏易林注(Annotations to Jiao’s Forest of Change), Xu Ang徐昂who composed Jing shi yi zhuan jian京氏易传笺(Notes to Jing’s Commentaries on the Change) and Zhou yi Yu shi xue周易虞氏学(On Yu Fan’s Commentaries on the Zhouyi), Li Yizhuo李翊灼who wrote Zhou yi Yu shi yi jian ding周易虞氏易笺订(Notes and Compilation of Yu’s Commentaries on the Zhouyi). All these works can be regarded as magnum opuses of the studies of the Han Yi tradition succeeding the trait of philological school masters of the Qing dynasty. In addition, there was a great master of the Change whose name is Ma Yifu马一浮(1883-1967) who integrated studies of Change, Daoism, Buddhism and Confucianism into one entity, taking both image-numerology and meaning-pattern into consideration. His masterpieces on the Change include Yi jiao易教 (“Education by the Change”, I and II) and Guan xiang zhi yan观象卮言(“Exposition of the Implications of the Images”) which are collected in Ma Yifu ji马一浮集(Collected Works of Ma Yifu) (vol.1). Since these works belong to monographs or some chapter or chapters in a book, they will not be included in the Collected Articles. Yet, we should always remember these maters’ contributions on the studies of Change. Besides of this, in the 1950s, Shen Diemin沈瓞民(1878-1969) discriminated and analyzed in detail the source and course of the image-numerological formulae. Mr. Qu Wanli’s屈万里(1907-1979) Xian qi han wei yi li shu ping先秦汉魏易例述评(Narration and Comments of the Formulae of the Change from the Pre-Qin to Wei Dynasties) is much valuable in distinguishing the formulae of the late Zhou dynasty from those of the Han tradition. After the foundation of the P. R. China, the studies of Change had been at a low ebb for a long period of time and the studies of image-numerology in mainland China grinded to a halt. It is not until the mid of 1980s that the traditional image-numerology was positively affirmed in my Zhou yi gai lun周易概论(A General Introduction of the Zhouyi and Brief History of the Yi Studies). In 1984, Mr. Xiao Shafu萧箑父 planned, prepared, and organized the first national academic conference on the Zhouyi. In 1987, I planned, prepared, and organized the first international academic conference on the Zhouyi in mainland China, in which over 200 scholars from 6 countries and regions participated, an exceptional grand occasion. It is through extensive broadcasting of the conference by mass media that the studies of Change were put to a new phase of prosperity in mainland China. Then in 1988, we prepared and constructed the Research Center of Zhouyi in Shandong University to devote ourselves to studies of image-numerology. In the same year, we sponsored the academic journal of Zhouyi yan jiu周易研究(Zhouyi Studies), the only one journal of the Yi studies allowed to be publicly published in mainland China. Over the past two decades, it is with the help of the journal that scholars can access to and appreciate the variety of articles and submit their own papers to the journal, extensively pushing forward the studies of Change. Since its foundation, the Research Center of Zhouyi of Shandong University had published three volumes of Xiang shu yi xue yan jiu象数易学研究(Studies of Image-numerology of the Change), having published a series of articles relating to image-numerology. Moreover, many books concerning image-numerology came out. Through the efforts of the faculty of the center and other scholars of insight, the studies of traditional image-numerology realized recovery and were improved in breadth and depth. In the mean time, influenced by Western natural science, the studies of Change from the angle of science and technology became a new topic in the 20th century’s Yi studies. Studies on the relationship between the Change and natural science are mainly to decipher and elucidate the image-numerology of Change from modern theories and concepts of science. For instance, the studies of the relationship between Lebniz’s binary system and the pre-natal diagram can well exemplify this approach. Therefore, studies of Change and natural science belong to a new image-numerological mode merged under the influence of ideas in modern science. In other words, the mode is but a mutation of traditional image-numerology of the Change in modern society. Not only does it involve the relationship between the image-numerological mode and ancient Chinese science and technologies, but also the issue of taking theories of modern science to interpret image-numerology of the Zhouyi. Before the foundation of P. R. China (1949), Hang Xinzhai杭辛斋 (1869-1924), Shen Zhongtao沈仲涛, Xue Xueqian薛学潜, Ding Chaowu丁超五(1884-1967), and Liu Zihua刘子华 (1899-1992) had make initiative explorations on the correlation between the Change and natural science. Since 1980s, along with “traditional Chinese culture hot” and “Zhouyi hot”, studies of Change of science had been spawning vigorously. But most of these studies lapsed into eisegesis and thus quickly hauled down their colors. Till 1990s, more and more scholars began to profoundly rethink this topic and held that it is significant for us to probe the influence of the Zhouyi upon ancient Chinese science and technology, esp. upon Chinese astrology, whereas the connection between image-numerology of the Change and modern science should be circumspectly considered.
  Along with the rising of the modern discipline of Chinese philosophy, the studies of traditional meaning-pattern system accordingly turn into studies of “philosophy of Change”. This research set out sporadically from the beginning of the 20th century, and till 1960s, scholars began to examine the thoughts of the Text and Commentaries through the vision of Marxist dialectical materialism, which led to the debates on whether the thoughts reflected in the Yi jing are attributed to materialism or idealism. In addition, the methodology in studying the Zhouyi was also discussed. Many scholars including Feng Youlan冯友兰 (1895-1990), Ren Jiyu任继愈(1916-2009), Li Jingchun李景春(1904-1979), Wang Ming王明, Fang Li方蠡, Li Jingchi李镜池, and Shen Diemin沈瓞民(1878-1969) took part in these discussions. But most of these studies under that special background had broken away from the historical vein of the studies of Change. Because these studies label the contents of the Zhouyi and regulate the documents by materialism or idealism, the essence and splendor of the philosophy of Change had not been disclosed. But during this period, an excellent highly philosophical work of Change—Xiong Shili’s熊十力(1885-1968) Qian kun yan乾坤衍(Elaboration on Qian and Kun ) came out. Though some viewpoints of the book need further discussions, the insight of the Confucian internal cultivation and external statecraft elucidated in the book is generally accepted. Along with the spring breeze of the opening to the outside world of 1980s, the studies of Change caged by the differentiation of materialism from idealism in the past gradually achieved amelioration, and the studies of the philosophy of Change began to run deep, which are mainly manifested in the plumbing of two aspects. One aspect is the philosophical retrospection on the origin of the Yi jing—its oracular function. The other is related to discussions on the value orientation and cosmic consciousness conceived in the Text and Commentaries of the Zhouyi. As for the fist aspect, Swiss analytical psychologist C. G. Jung proposed “synchronicity” to explicate the reason why divinations by the Yi jing can enable us to have foresights, while Chung-ying Cheng成中英 accounts the rationality of divination by the Yi jing for the experience accumulated before the Yj jing had been composed. For the other aspect, in 1930s, Su Yuanlei苏渊雷(1908-1995) and Xiong Shili熊十力(1885-1968) successively elucidated the quality of creative creativity of the Zhouyi. Then, the eminent poet-like philosopher Thome H. Fang方东美(1899-1977) also constructed his metaphysics with the creative creativity of the great Change as its core. Since 1990, ecology and bioethics had been arising in mainland China, hence more and more studies on bio-philosophy of Change and ecological philosophy conceived in the Yi jing. These studies concerning the philosophy of Change, so to speak, had completely overstepped the field of vision of the course of ancient meaning-pattern, and can be regarded as new development of the philosophy of Change under contemporary consciousness—of course many of these studies are not in-depth enough and some studies concerning Orient- Occident comparation still remain in the surface. Particularly importantly, the counterpart of the sentence of Sheng shen zhi wei yi生生之谓易(lit., producing and reproducing or creative creativity is called the Change) in the received version of Zhouyi is Sheng zi wei yi生之谓易(producing or creativity is called the Change) in the Mawangdui silk manuscript of the Zhouyi, their philosophical connotations being much different. 
  The research related to the studies of the philosophy of Change is the studies of the history of the Yi studies. Many contents in the previously-mentioned image-numerology and meaning-pattern studies belong to the studies of history of the Yi-ology, which will not be repeated here. Yet it is noteworthy that on account of different divisions of branches of learning, scholars studying the Yi-ology are mainly those engaged in philosophy studies in mainland China whereas in Taiwan Yi jing scholars are mainly those occupied in Chinese literature studies. This phenomenon made the studies of the history of the Yi-ology in mainland China being brought under philosophical visions. This on one hand deepened our cognition on the thought of traditional Yi-ology and its development, but also shrouded many noteworthy fields of the Yi-ology as Classics studies on the other hand. We contend that from the Han (206 BCE-220 CE) to Qing (1616-1911) dynasties, the Zhouyi had always been venerated as the head of the Five Confucian Classics, therefore the studies of the history of the Yi-ology must be drawn under visions of the Classics studies, must be put under the academic temperament of development vein. Otherwise, we can neither explore the spiritual and cultural implications of the Yi-ology nor shed light on the functions of the Yi-ology in the development of culture. We should not confine the studies of the Yi-ology to just analyzing conceptual implications and the development of the Yi-ology, as Zhu Xi朱熹(1130-1200) asserted: “There are images in the Change. If we take use of them, we can find their analogous sources, and if we extend them, we can meet their usages. They are not allegories only. But the Han (206 BCE-220 CE) scholars tried to explore their concreteness and lapsed into stagnation, whereas Wang Bi (226-249) and his followers attempted to expand their functions but were accused of irrigidity and lack of foundations.”
 I believe that the studies of the history of the Yi-ology as Classics studies are sure to be able to deepen and carry forward the entire Confucian Classics studies. In this sense, it remind me of what the outset of the preface had mentioned that on account of the influence from the Western academia there appeared many new domains and subjects in the studies of Change in 1940s, forming some Occidentalized paradigm. But a cycle of Jia zi甲子 (i.e., 60 years) later, along with China’s comprehensive prosperity, demands to return to tradition are arising, and in a sense Occidental mode of thought and structure of disciplines began to become a kind of hindrance to the studies of traditional academia. Is this a vivid embodiment of the rule of changes from Bo剥
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 (Splitting Apart, 23# in the received version of the Zhouyi) to Fu复
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 (Peace or Fluency, 11) in the Zhouyi?
  Secondly, another “great event” in the 20th century’s studies of the Yi-ology is the excavation of a great deal of literature concerning the Yi-ology. The documents related to the Change unearthed in the past century mainly include the following five kinds: one is the silk manuscript of the Zhouyi excavated at Mawangdui马王堆, Changsha长沙City, Hunan湖南Province in 1973, including the Text of the 64 hexagrams and six chapters of commentaries of Er san zi wen二三子问(Questions by Some Disciples), Xi ci系辞(Great Treatise), Yi zhi yi易之义 (Meanings of the Change), Yao要 (Essentials), Miu he缪和, and Zhao li昭力; one is the Han汉bamboo slips manuscript of the Zhouyi excavated at Shuanggudui双古堆, Fuyang阜阳City, Anhui安徽Province in 1977; one is the Warring States period (475 BCE-221 BCE) bamboo slips manuscript of “the divinatory notes” unearthed at Tian xing guan天星观, Jiangling江陵City, Hubei湖北Province in 1978; one is the Qin秦bamboo slips manuscript of Gui zang归藏excavated at Wangjiatai王家台, Jiangling江陵City, Hubei Province in 1993; the last one is the Warring States period Chu楚bamboo slips manuscript of Zhouyi purchased by Shanghai Museum from Hong Kong.
  From the end of the 1970s to the outset of the 1980s, studies of the digit trigrams and hexagrams became the hot spot in the Yi studies. Studies of three-digit trigrams and six-digit hexagrams originated from the grotesque characters on bones, bronze objects as well as earthen wares. In 1956, Li Xueqin李学勤for the first time correlated these grotesque characters to divinatory numbers. In 1978 in an academic symposium held in Changchun长春, Jilin吉林 Province, Zhang Zhenglang张政烺(1912-2005) applied the divinatory maneuvers by yarrow stalks mentioned in Xi ci系辞(the Great Treatise) to deciphering the digital symbols on then the latest unearthed bones at Zhouyuan周原and verified that they ought to be divinatory numbers. Later, many scholars took part in the studies and discussions related to digit hexagrams. So far, some approve of and some still disagree with the claim. But it is undeniable that digit hexagrams had become an important issue which cannot be ignored in the studies of Change. After the Text of the Mawangdui silk manuscript of the Zhouyi was published in 1984, the studies of the silk manuscript Zhouyi became a new hot spot in the studies of Change. Zhang Zhenglang张政烺, Rao Zongyi饶宗颐, Yu Haoliang于豪亮, Han Zhongmin韩仲民, Li Xueqin李学勤, Zhang Liwen张立文 and Liu Dajun刘大钧successively published a good number of related articles. But the silk manuscript of the Commentaries of Change was not published until the mid 1990s. Once had it been promulgated, it raised a upsurge of studies, hence a great number of achievements related to its completion time, academic attribute, exegesis, image-numerology, and the situations of the Yi studies in the earlier period, and so on. The deeper of the studies are, the more the academia acknowledges that the silk manuscript of the Commentaries can not only solve many problems pending in the academic history, but also greatly help the studies on the earlier period Yi-ology run deep, expose the abundance and broad cultural and philosophical implications of the earlier Yi-ology. This had irrefutably demonstrated the academic significance and value of the studies of the silk manuscript Yizhuan. In my opinion, the highest value of the silk manuscript Text and Commentaries of the Zhouyi lies in that it supplies an intact literature for the studies of the Western Han (206 BCE-25CE) New-text Confucian Classics which had lost its transmission more than a millennium before. This manuscript and the Chu bamboo slips manuscript Zhouyi can confirm each other and enable us to see the Han dynasty New-text Zhouyi the way it was and the pre-Qin Old-text Zhouyi the way it was, having greatly enlarged our visions in studying the Confucian Classics. Therefore, I call these archeological documents a “world-shaking event” in the studies of the Yi-ology. For instance, the silk manuscript Yi zhuan (Commentaries on the Change) can play a very important role for us to probe the relationship between Confucius and the Zhouyi and the completion of the received version of the Yi zhuan.
  The relationship between the Change and Confucius had been a very important issue in the history of Confucian Classics studies. Scholars used to cite from Confucius’ utterance that “Jia wo shu nian, wushi yi xue yi, keyi wu da guo yi加我数年，五十以学《易》，可以无大过矣 (lit., Give me a few more years, even if I had began to study the Change from the age of fifty, I would not make big mistakes” from the Analects (7：16) as testimony to Confucius’ studies of the Change. But many scholars apply the Lu version Analects and re-punctuated the utterance as “Jia wo shu nian, wushi yi xue, yi keyi wu da guo yi加我数年，五十以学，亦可以无大过矣(lit., Give me a few more years, even if I had been engaged in learning from the age of fifty, I also would not make big mistakes)” to deny Confucius’ studying of the Change. The precedent scholars such as Ouyang Xiu欧阳修(1007-1073), Zhao Rumei赵汝楳, Yao Jiheng姚际恒, Chui Shu崔述had doubted whether Confucius had composed the Commentaries or some parts of the Commentaries in the received version of the Zhouyi. Along with the upsurge of doubting about antiquity, some over-suspecting scholars take this as testimony to deny Confucius’ involving in the Zhouyi. It can be seen that whether Confucius had composed the Yi zhuan or not had been a disputable issue. But the excavation of the silk manuscript Yi zhuan within which there is a chapter called Yao要(Essentials) recording the discussions on the Change between Confucius and his disciples in detail had surely manifested the close relationship between Confucius and the Change. The particularly important thing is that the chapter Yao wrote down Confucius’ attitude to divinatory attribute of the Change and his concerns about the Change. Though the chapter Yao was lost and unavailable to the precedent scholars, in this chapter Confucius expressed his keynote for the Yi studies, which has been exerting extremely great influence upon the successor’s approaches to the Change. As the Chapter Yao records,
Confucius said: For the Change, I do not put its divinatory function in the first place and I pay more attention to the virtues conceived in it. Lending aid in a mysterious way is to obtain numbers, and understanding numbers is to recognize virtue, in addition, we should hold benevolence and do righteous deeds. Those who can lend aid but cannot obtain correct numbers are but sorcerers; those who understand the numbers yet cannot understand virtue are but diviners. I like the sorcerer’s and diviners’ prognostications but do not consider divinations like them. What later generations may suspect me will be (my favor of) the Change? I just seek the virtues and thus though they and I tread the same road, their destinations differ from mine. The superior man seeks happiness through virtuous conducts and thus seldom does he offer sacrifices; he pursues fortune by benevolence and rectitude and thus scarcely does he appeal to divinations. Shouldn’t divinations be put in the second place?
  In this paragraph, Confucius set forth the issue of the positions of divination and virtue. Obviously he contends that virtues and rectitude are superior to divinations and raised that methodology for the studies of Change of “Lending aid in a mysterious way to obtain numbers, understanding numbers to recognize virtue, and holding benevolence and rectitude.” “Lending aid in a mysterious way to obtain numbers” refers to the meaning of that (the holy sages) “invented the yarrow-stalk oracles in order to lend aid in a mysterious way to the light of the gods. To heaven they assigned the number three and to earth the number two; from these they computed the other numbers” mentioned in Shu gua说卦(Discussion of the Trigrams)
. “Understanding numbers to recognize virtue” holds the same meaning as the following: the holy sages “completed the changes in the dark and the light and established the hexagrams in accordance with them. They brought about movement in the firm and the yielding, and thus produced the individual lines. They put themselves in accord with tao and its power, and in conformity with this laid down the order of what is right. By thinking through the order of the outer world to the end, and by exploring the law of their nature to the deepest core, they arrived at an understanding of fate.”
 With a comprehensive survey on the Chapter Yao, we can find that the new methodology Confucius raised is congruent with the sayings in the part of Shuo gua mentioned above. Then Confucius worries: “What later generations may suspect me will be (my favor of) the Change?” But what is the doubtful point? Confucius’ attitude to the Change, especially to divination of the Change is different from that of the sorcerers and diviners, in that his purpose is “to seek the virtues” conceived in the Change. Put it another way, Confucius put the virtues in the first place. He contends that “the superior man seeks happiness through virtuous conducts and thus seldom does he offer sacrifices; he pursue fortune by benevolence and rectitude and thus scarcely does he appeal to divinations.” This attitude is consistent to the attitude mentioned in the Analects that Confucius “reveres the Spirits and keeps them at a distance.” (6:22) The emphasis on Dao (Way) and virtue in Shuo gua说卦 (the Eighth Wing) and Wen yan文言(the Seventh Wing), and the advocate of virtue in Tuan彖(the Judgment, the First and Second Wings), Xiang象(the Image, the Third and Fourth Wings) and Xi ci系辞(Great Treatise, the Fifth and Sixth Wings) are specific embodiment of Confucius’ concept of the kernel value of the Change and the transference and renovation from the sorcerers and oracular historians’ divination to observing the virtues. To this new purport in the studies of the Change, Confucius also felt uneasy and was afraid to be criticized by later generations, which is manifested in his anxiety: “What later generations may suspect me will be (my favor of) the Change?”
  But the method in interpreting the Change by combining divination and virtue was not initiated by Confucius at all in that there were antecedents in front of him. In “the Ninth Year of Duke Xiang”襄公九年in Zuo zhuan左传(Zuo’s Commentaries on the  Spring and Autumn Annals), Mu jiang穆姜interpreted Hexagram Sui随
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(Following, 17) like this: “It says in the Zhouyi: ‘Sui (Following): yuan元, heng亨, li利, zhen贞, no blame. Yuan元refers to the head of the body or organization, heng亨the coming together of all that is beautiful, li利the agreement of all that is just, and zhen贞the foundation of all actions. Because the superior man embodies humaneness, he is able to govern men. Because he is possession of virtues, he is able to unite them through the mores. Because he furthers all beings, he is able to bring them into harmony through justice. Because he is persevering and firm, he is able to carry out all actions.
 If these qualities are really not profaned, the following will forebode no blame. As a woman I took part in the usurpation, which shows my no-humaneness as a subordinate. This cannot match the quality of yuan元. That I did not try to pacify the state and family cannot be called heng亨. My conspiracy harmed myself, which can not be called li利. He/she who have these four virtues will get no blame while following. But I have none of the virtues, should I follow out? I had perpetrated abuses, can I get ‘no blame?’” The comments here on the divination from the angle of virtue is congruent with Confucius’ purport on the Change elucidated in the Chapter Yao要. Moreover, the four virtues explicated by Mu jiang are fundamentally the same as what Wen yan文言extended, demonstrating Mu jiang’s explanation was highly valued by Confucius. The priority of virtue can also be seen in the statements of the Text of the Zhouyi, as the third line hexagram Heng恒
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(Duration, 32) is attached with that “He who does not give duration to his virtue meets with disgrace, persistent humiliation”
 and the fifth line of hexagram Ji ji既济
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(After Completion, 63) is affiliated with that “the neighbor in the east who slaughters an ox does not attain as much real happiness as the neighbor in the west with his small offering”. These statements are also manifestations of valuing virtues.
  But the words genuinely and systematically explicating the virtues should be the Ten Wings credited to Confucius. These words passed upon till the Han dynasty (206 BCE-220 CE), under the name of Confucius, turned out to be an authoritative interpretation to the Text of the Zhouyi. Thus far, the studies of Change had fundamentally separated from divination and the Text of the Change was interpreted by man’s conducts.
  Though Confucius asserted to pursue the virtues conceived in the Zhouyi, he still advocate divination, by which the numbers can be obtained, and numbers by which the virtues can be viewed. And in spite of the fact that the destinations of Confucius are different from the sorcerers and official diviners, the road they tread is the same. Therefore, both the received version of the Ten Wings and the silk manuscript of the Commentaries preserved affirmations to divination, among which the clearest expression was recorded in the Chapter Yao of the silk manuscript as follows: “Confucius became so fond of the Change at his old age that the Change was brought with him in mattes when he takes rests and in his sack when he goes out.…Zigong子贡doubted: ‘Dear Sir, do you believe in divination?’ Confucius responded: ‘The accuracy rate of my divination can be up to 70 percentage, which is no better than Zhou Liangshan’s rate.’” Many discussions on divination in the Xi ci系辞(Great Treatise), Shuo gua说卦(Discussions on the Trigrams), and Xiang象 (Image) might be traced back to this record.
  But later-generation Confucians still worry about people may doubt Confucius on account of his using of divination and thus softly separated divination from the essence of the Zhouyi. For example, the Han shu yi wen zhi汉书·艺文志(Bibliography in the History of the Former Han Dynasty [206 BCE-25 CE]) the interpretations of the Text and Commentaries of the Zhouyi were put in the first place of the first category of Confucian Classics, whereas the contents related to divination were put in categories of yarrow stalks & tortoise shells or miscellaneous divinations, which were arranged behind categories of calendar and five agencies, the position of divination being much degraded. This kind of division was succeeded from the Han to the Qing dynasties one after another. Importantly, only Zhu Xi朱熹(1130-1200) discerns what others don’t and exposed the original divinatory features of the Zhouyi in his Zhouyi ben yi周易本义(The Original Meanings of the Zhouyi). Yet because the separation between the Zhouyi and divination had been formed a habitual tendency, Zhu Xi’s effort did not make the Zhouyi retrieve to it original image-numerological sense.
  The image-numerology we mention today is not the image-numerology previously referred to in Zuo zhuan左传(Zuo’s Commentaries on the Spring and Autumn Annals) and Shuo gua说卦(Discussions on the Trigrams). For the meaning-pattern of the Zhouyi, as mentioned above, along with escalation of Confucius’ position, the Ten Wings turned out to be an important component of the Zhouyi. By literature extant, at least before the end of the Eastern Han dynasty (25-220), scholars had interpreted the Ten Wings by imagery. In their opinion, the words of the Ten Wings also resulted from “observing images”. This hermeneutics is really bound to raise suspicion.
  By comparing some characters in the silk manuscript with those in the received version of the Zhouyi, it can be seen that the silk manuscript was copied in or after the reign of Gaozhu (the first emperor of the Western Han) (r. 206-195 BCE) and before the reign of Emperor Wen (r. 179-157 BCE). And by contrast, many testimonies can prove that the received version of Xi ci系辞(Great Treatise) was reformulated upon the silk manuscript of the Xi ci. In light of this, I had pointed out that Xi ci, Tuan彖, and Xiang象might be completed comparatively very earlier, but the words of these wings ought to be formulated when Emperor Wu武帝(r. 140-87 BCE) enacted the order to establish the Five Classics Erudites (in 136 BCE). At least the received version of the Xi ci should have finalized its shape during this period. In addition, there is another piece of material that could attest to this assertion. It says in Shi ji tai shi gong zi xu太史公自序(The Author’s Postscript in the Historical Records): “Tai shi gong太史公(The author) says: ‘our forefather had these words: when it had past five hundred years had since the death of Duke Zhou, Confucius was born; it has been five hundred years since Confucius’ death to now, he who can succeed the sage’s time, rectify (or integrate) Yi zhuan易传, carry forward the connotations of the Chun qiu春秋(Spring and Autumn Annals), base himself upon the original meanings of the Shi诗(Classic of Poetry), Shu书(Classic of History), Li 礼(Classic of Rites), and Yue乐(Classic of Musicology) will be this man! Will be this man! I will not decline to shoulder this responsibility.” Here the reference of “rectifying (or integrating) Yi zhuan (Commentaries on the Change) demonstrates that Yi zhuan at that time was not perfect enough and needs Sima Qian’s司马迁efforts to rectify or integrate the related materials. Meanwhile, Sima Qian mentioned that “the Change is related to heaven-earth, yin-yang, and five-element, so the strong point of it is advocating changes.” This manifests that there ought to be “five-element” in the Yi zhuan Sima qian had seen, which is consistent to the silk manuscript of the Yi zhuan, but there is not the term of “five-element” in the received version of Yi zhuan. In addition, there were many referential materials in the literature of the Han dynasty allegedly cited from Yi zhuan but inavailable in the received version of the Yi zhuan. This demonstrates that before the finalization of the received version of the Yi zhuan, there were many versions of Yi zhuan being disseminated then. After Emperor Wu established the Five Classics Erudites, the Change turned out to be an official learning by which people could receive scholarly honor or official rank. To unify the standard, the variety of Yi zhuan being transmitted were integrated into one complete officially determined version. This might be the cause of Sima Qian’s saying of “rectifying (or integrating) Yi zhuan”. The so lately finalized received version of the Yi zhuan (at least the received version of Xi ci), under then the atmosphere of venerating the Classics and the Dao (Way), was credited to Confucius, one of the three sages, and thus was lifted to the same level as the Text derived from observing images. It can be seen that the annotations to the Change in the Eastern Han dynasty, at least to the Yi zhuan, had slipped from the right track.
  The above-mentioned is my view on the relationship between Confucius and Yi studies and the completion time of the final revision of the Yi zhuan by mutual proving with both the excavated and received literature. In 1920s Mr. Wang Guowei王国维(1877-1927) had said: “It is fortunate for us to live today when the unearthed materials in addition to received materials are available to us. The former can be based to supplement and rectify the latter, and attest to some facts of the ancient books. It is not until today that we can achieve the double evidence law.” So, the studies of the excavated literature are much significant. Along with the deepening of the studies, studies of bamboo slips and silk manuscript Change so far have become the commanding height and new hotspot in the studies of Change and new achievements constantly come out, which may lead to rewriting the history of the Confucian Classics studies.
  As previously mentioned, in the transference of the kernel value of the Change from the “sorcerers and official diviners’ divination” to the “observing virtues”, because later-generation Confucians worry that people may suspect Confucius’s favor of divination, divination was stealthily separated from the meanings of the Classic of Change. The Tang dynasty (618-907) scholar Li Dingzuo’s李鼎祚Zhou yi ji jie周易集解(Collected Annotations on the Zhouyi) preserved abundant materials of the Han (206BCE-220CE) image-numerological tradition, in which the Eastern Han (25-220) Yi-ologists’, esp. Ma Rong马融(79-166), Xun Shuang荀爽(128-190), and Yu Fan’s虞翻(164-233) annotations are comparatively kept intact. The Han tradition image-numerology based on these annotations absolutely differ from the original image-numerology. But people had formed the habit of defining the Han Yi tradition as the image-numerology of Change, so we still classify the collected articles by this custom and attribute divination studies to the category of Shu shu术数(litl., Magic of Numbers) as previous Confucians did. But the contents of the earlier Shu shu 术数and image-numerology are similar to the Fang shu方术(unofficial magic arts) in the Han dynasty which includes divinations. Even in the Han dynasty (206 BCE-220 CE), many Confucian Classics elite literati such as Xiahou Shichang夏侯始昌thoroughly understanding the Five Classics and teaching the History and Qi齐 tradition Poetry, Jing Fang京房(77-37 BCE) majoring in the Change, Yi Feng翼奉majoring in the Qi tradition Poetry, and Li Xun李寻majoring in the History are well versed in prognostication magic. In the beginning of the Han dynasty, Tian He田何taught both “contemporary meanings” and “ancient meanings” of the Change. The former is related to the “observing of virtues”, which extremely improved the fusion of the Zhouyi and Confucianism and made the interpretations transcend the original meanings of the Change. The latter might be so-called “sorcerers and official diviners’ divinations”. The contents relating to the Change in Shu shu术数and Fang shu方术, and those concerning prognostications by abnormal phenomena in Meng Xi孟喜 and Jing Fang’s京房Yi-ology and the Apocrypha of Change as well might trace back to the “ancient meanings” of the Change taught by Tian He田何. A great portion of the Apocrypha of Change discusses Gua qi卦气 theory (correlating the seasonal points to the trigrams and hexagrams) credited to Meng Xi孟喜 and Jing Fang京房. So, that some eminent experts at Shu shu术数and Fang shu方术were also well versed in the Change might originate from this.
  Later people were afraid that the Shu shu术数“might be made up by those small men who painstakingly desire to discern the Dao (Way) of heaven and tend to diminish the great into small, and draw the far-reaching to the near sight, hence the destroying of the Dao (Way) and difficulty in understanding it.”
 Han shu yi wen zhi汉书·艺文志further explained why the Shu shu术数gradually gave rise to confusions in the section of Five-element: “The Five Elements refer to five regular forms and vital forces, which originated from the theory of the cycle of the five virtues. By extreme analogy, it is adaptable to all aspects in detail by which the Shu shu术数magicians foretell fortune or misfortune and runs in the world, gradually causing confusions.” Therefore, since the Han dynasty, the Shu shu术数had brought forth confusions and disintegrated the Dao (Way). Till the Qing dynasty (1616-1911), Si ku quan shu四库全书(The Complete Library in the Four Branches of Literature) classified the catalogue of Shu shu术数into six: numerology; phenologiomancy; geomancy; auguromancy; physiognomony; Yin-yang and Five-element. Today, the Shu shu术数is generally divided into three aspects. One is concerned with longevity, including prolonging of life, herbal medicine, Qi gong气功, alchemy refinery, sexual skills, eating diet, skills of abstinence from eating cereals, and so on; one is about prognostication, including divination by tortoise shells, divination by the Change, oracular by other books, hemerology, divination by divinatory boards, oniromancy, auguromancy, geomancy, astrology, divination by seasonal points, physiognomy, divination by one’s birthday, and so on; one is miscellaneous divination, including sorcery, necromancy, conjuring, witchcraft, etc.. Yet, in narrow sense, Shu shu术数mainly refer to the former two categories.
  If we divide the ancient progenitors’ studies of the Change into Shu shu-oriented Zhouyi and Classic-oriented Zhouyi, then the former in the cultural development was the origin of the both. Therefore though today the latter is studies under the discipline of Chinese philosophy and the former is confined in folklore, both cannot ignore the primal studies of the Shu shu-oriented Zhouyi. Interestingly, since the 20th century, the studies of Zhouyi still follow the historical choice of the past two millennia so the Classic-oriented Zhouyi and philosophical Zhouyi became the scholars’ orthodox studies, spawning a great deal of articles. In contrast, though the studies of Shu shu-oriented Zhouyi gradually retrieved and thus there were more and more works concerning divinations, Feng shui风水(geomancy), physiognomy, Qi meng奇门, Liu ren六壬, and Ming li命理(principle of destination, divining one’s fate by his/her birthday), and so on, yet by and large many of them still lapse into “diminishing the great into small and drawing the far-reaching to the near sight” and few of them had genuinely probed into the origin and quintessence of the Shu shu术数.
  After the general survey of the 20th century’s studies of Change, we should particularly point out that since 1949 studies of the Change in Taiwan as an organic component of the Yi studies of China had turned out to be unusually conspicuous, which can be represented by works of the experts in the Change such as Gang Ming高明, Qu Wanli屈万里(1907-1979), Li Hanshan李汉三, Hu Zifeng胡自逢, Cheng Shiquan程石泉(1909-2005), Huang Qingxuan黄庆萱, Gao Huaimin高怀民, Dai Lianzhang戴琏璋, Xu Qinting徐芹庭 and those of New-Confucian masters such as Thome Fang方东美(1899-1977), Tang Junyi唐君毅(1909-1978), Mou Zongsan牟宗三(1909-1995). Additionally, the journals of Zhong hua yi xue中华易学(Yi Studies of China) sponsored by Chen Lifu陈立夫(1898-2001) and Li Kaixuan黎凯旋 and Yi xue yan ju易学研究(Studies of the Yi-ology) sponsored by Zhang Tingrong张廷荣 as well as their discourses have been making not a trivial contribution to the popularity and enhancement of the Yi studies in Taiwan.
  The 20th century has turned out to be a history. To study history, it will relate to the issue of “documents.” But only the “documents” are not enough, it also needs healthy “consciousness of philology.” Especially having experienced the vacuum of thought of the Cultural Revolution (1966-1976), people hold little “consciousness of philology” and almost knew nothing of it. Most of the articles from the 1970s to 1980s under the influence of the Cultural Revolution are implicated with “Idea of left” with almost no references but state one’s personal views with certainty. Yet, little did they know that as early as at the end of the Qing dynasty (1616-1911) and the beginning of the Republic of China some related achievements had far surpassed their academic level. Since 1990s, along with the rapid economic development, the paces of modern life become faster and faster and the whole society is suffused with blundering wind eager for quick success and instant benefits. Consequently, many researchers cannot whole-heartedly focus attention on researching and particularly due to the connection of promotion of professional title with the amount of the published articles, a great quantity of articles are spawned. Most of these “highly yielded” writings are mechanically pieced together from similar achievements published in previous years, coming out no novel ideas at all. This phenomenon is excusable in 1970s and 1980s in that then there was “no consciousness of philology”. Till 1990s, the second-hand documents were in flood and now are still spreading. This kind of “pseudo consciousness of philology” is more worrying. On this account, we devoted lots of resources and manpower to the compilation of the Bai nian yi xue jing hua ji cheng百年易学精华集成(Collected Quintessential Articles of the Yi Studies of the Past Century and Decade) in order first to make a retrospect and summary to the Yi studies of the past century and decade and make an adequate preparation for the next step the composition of the history of the Yi studies of the 20th century, then to provide references of the 20th century studies of Change for further studies, collectively exhibit the excellent achievements of each subject and the level of research so as to remove the negative effects of the pseudo consciousness of philology and push the studies of Change forward but not mark time or retreat. Though we strive to make the Collected Articles as essential as possible, we cannot guarantee to absolutely prevent every pseudo philological article from being selected. In light of this, we need the readers’ forgiveness.
  There are generally two modes for the compilation for historical materials and literature: one is in chronicle order; the other is by categories. On these grounds, our integral notion for the selection of the articles is: first of all, making a macroscopic table of contents to collect as many articles as possible which can reflect features of different periods, then putting the excellent articles belonging to the same subject together, and finally arranging them in light of question consciousness and the order of writing time under different categories to expose the venations of different issues under different categories. Because in practical manipulation there is the difference between easiness and difficulties in collecting the articles, we on the whole attempt to optimize it by the classification of “Preliminary Compilation” and “Continued Compilation.” The coming out one is the “Preliminary Compilation” which is classified into eight columns: 1) Studies of the Text and Commentaries of the Zhouyi; 2) Studies of Excavated Literature of the Yi-ology; 3) Studies of Image-numerology; 4) Studies of the Philosophy of Change; 5) Studies of the History of the Yi-ology; 6) Zhouyi and Chinese Culture; 7) Zhouyi and Natural Science; 8) Zhouyi and Shu shu. Though this kind of process of selecting and editing articles greatly amplified the amount of work, it also greatly enhances the academic content and value and provides more convenience for the users.
  The collection of the past century’s articles is a work to carry forward our cause and forge into the future. In the past century, the studies of Change realized a turn from Classical research paradigm into modern research paradigm, bringing forth many significant and valuable achievements, and a decade has past in the 21st century. It is the time to summarize and retrospect the studies of Change of the past century and decade. But this summary and retrospection must be based upon a sufficient possession of the materials and upon an in-depth and accurate understanding for the development, characteristics, and achievements of the past century’s Yi studies. It is our hope that this collection will provide a help to this summary and retrospection so as to improve the completion of outstanding achievements concerning the 20th century’s Yi studies and provide references and inspirations for future studies of the Change.
  At last, we make a simple review for the course of the compilation of the collection. At the end of the past century, the eminent sinologist Professor Ni Ce 倪策of Cornell University who had established friendship with our center many years before passed away. Before his death, he donated the replicated articles concerning the Change and the materials clipped from newspapers and journals in his whole life to our center. The time span of these materials is nearly 90 years from 1900 to 1988. Particularly, the original materials taken from the newspapers and journals from 1920s to 1940s which themselves have previous cultural relic value and reflect the style and feature of the Yi studies at that time turned out to be a rare treasure on account of their short-time release and small circulation. Now when the collection is to go to press, we refer to these materials to honor his memory. 
  As the only one research institute of Change under the Ministry of Education of China, the Center for Zhouyi & Ancient Chinese Philosophy of Shandong University is supposed to make an overall review and summary for the 20th century’s studies of Change. So the center made a decision to organize manpower and resources in 2004 in order to make an overall and systematic searching for, collecting and sorting out of all the articles in Chinese published since 1900. I assumed the post of chief-editor and my colleague Li Xinping黎馨平was concretely responsible for the organizing of manpower and at first selecting the articles published in the journal of Zhouyi yan jiu周易研究(Studies of Zhouyi) and those collected in our center’s library. In January 2005, we began to collect and select overseas articles. Professor Lai Guisan赖贵三from Taiwan Normal University was in charge of the collection of overseas materials. There were over 20 scholars and graduate students joined in this work. The participants mainly include Li Qiuli李秋立, Han Huiying韩慧英, Gang Yuangui高源贵, Guo Yongzhen郭永振; Zhang Kebin张克宾, Gao Yuan高原, Chen Yanjie陈彦杰, Zhu Rui朱瑞, Ma Qianqian马倩倩, Gu Jiming谷继明, Hu Shiying胡士颍, Wang Tianzong王天宗, Yang Xuexiang杨学祥, and Lü Xiangguo吕相国. This project took us five years and was completed in the end of 2009. To guarantee the continuity and integrity, the articles and documents from 1900 to 2009 are also collected. During this process, we collected about 13100 items of table of contents and over 9700 articles were available, of which 6500 articles were gone through and 1500 articles were selected. In selecting the achievements of the past century and decade as the contents in the Preliminary Compilation, our editors absolutely did not take whether the viewpoint is in congruity with our own or not as the criterion for acceptance or rejection but took whether an article can represent the ingenious achievements reflecting a time of great change or whether it inherits the tradition additionally with the author’s particular insights or not as an important standard. Owing to the intention to keeping the original features and horizons of the time, for the articles of the earlier period or unique papers, we put the variety in the first place but with the essentiality in the second place. Therefore, the large-sized collection consisting of over 20 million characters embodies this kind of spirit:
Neither one nor inconsistent, different paths lead to the same destination;
Both clarified and annotated, the variety of views is gathered together.
This is a couplet written by me and contributed to the publication of the collection. This reminds me of a past event occurred 20 years ago: in winter 1989, Mr. Shi Wei施维scheduled to organize a large-scaled and large-scoped collection of the previous Confucians’ works of Change from the Han dynasty (206 BCE-220 CE) up to then and asked me to be in charge of the compilation of a large-sized literature—Yi xue ji cheng易学集成 (Collected Works of the Studies of Change). Since then, he kept writing to me and I responded constantly to perfect the Table of Contents. Though at last this work was not accomplished, I still replied in such a way: “None of those since the antiquity who would like to accomplish great cause had schedules in his heart but it is not advisable having accomplished plan in his heart. Without a long-term schedule, it will be difficult for one to end well; with a too calculated schedule, it will be difficult for one to start well. …Much few are there too accomplished intrigues in the world. Therefore, owing to Qian yuan乾元(origination of Qian symbolizing heaven), the beginning of the myriad things emerge. Where there is a beginning, there will be a great cause.” Our today’s deeds just meet the historical opportunity which enabled us to accomplish this mile-stone cultural project. Is it a fate? In the unseen world we just responded to the fate with schedules but without too calculated intrigues, organized manpower and material resources to plunge into this project. In addition, we specially invite Mr. Shi Wei as the initiator in charge of the designing, editing, and publication of the book to realize our aspiration established 20 years ago. More coincidently, next year is the 110 anniversary of our Shandong University, whereas the collection of the articles from 1900 to 2009 also equals to 110, we will dedicate this collection to the anniversary. It is also a fate!
  I sincerely extend my thanks to Mr. Lian Zhan连战, professors Rao Zongyi饶宗颐, Tang Yijie汤一介, and Li Xueqin李学勤for theirs inscriptions for the Collected Quintessential Articles.
With a smile on the clouds we see the peach blossoms
When it has passed 30 years we have just arrived at home
From now on along with the spring breeze and rain

We will follow the running water to the ends of the earth.
  It had taken us five years to complete this collection till 2009, when it has past just 30 years since I was transferred to work at Shandong University. This poem composed by precious Confucian Huang Shangu黄山谷（1045-1105）vividly reveals my present feelings, hence the citation of it as the end of the preface.
January, 2010 at my library room called Yunqian运乾书斋
� This article was originally published in Chinese in Zhouyi yanjiu周易研究(Studies of Zhouyi), no.1 (2010):3-12.


� Liu Dajun刘大钧, lifetime professor of Shandong University, Director of the Center for Zhouyi & Ancient Chinese Philosophy, Shandong University, President of Chinese Learned Society of Zhouyi, editor-in-chief of the academic journal of Zhouyi Yanjiu周易研究. Specialties: Chinese philosophy, image-numerology, Han Yi tradition. E-mail: � HYPERLINK "mailto:yistudies@126.com," �yistudies@126.com,� Web: � HYPERLINK "http://zhouyi.sdu.edu.cn" �http://zhouyi.sdu.edu.cn�


� Wu Huaiqi吴怀祺, “80 Years of the Studies of the Zhouyi (周易研究八十年)”, Zhouyi yanjiu《周易研究》, no.2 (1989).


� Ibid.


� Richard Wilhelm (tr., rendered into English by Cary Baynes), The I Ching or Book of Changes, 3rd ed. (Princeton: Princeton University Press, 1967), 287 (modified).


� Ibid., 322 (slightly modified).


� Zhu Xi朱熹: Huian ji yi xiang shuo晦庵集·易象说 (Collected Works of Huian－On Images of the Change) (vol. 67), the Wen yuan ge文渊阁version of the Si ku quan shu四库全书(Complete Library in the Four Branches of Literature)


� Richard Wilhelm (tr., rendered into English by Cary Baynes), The I Ching or Book of Changes, 3rd ed. (Princeton: Princeton University Press, 1967), 262.


� Ibid., 262.


� Ibid., 376.


� Ibid., 128 (slightly modified).


� See Ban Gu’s班固Han shu yi wen zhi汉书·艺文志(Book Lists in the History of the Western Han).





Zhouyi Yanjiu周易研究Zhouyi Studies (English Version), vol. 7, no. 1 (December, 2011) 3-26

©2011 Zhouyi Studies (English Version)

26
25

_1083133499

_1083133510

_1083133511

_1083133505

_1083133490

_1083133498

_1083133458

