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For the symbols of hexagrams in the unearthed literature, I have discussed them in my paper Cong zhu jian kan suowei shuzhi gua wenti从竹简看所谓数字卦问题 (Viewing the Six-digit Hexagrams by the Excavated Bamboo Slips Manuscripts of Yi), pointing out that the variety of unearthed hexagram symbols are not composed by digital lines but by symbols and actual divinations which are made up of junior yang, senior yang, junior yin or senior yin lines and correspond to yin(
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) or yang () line in the Classic of Change, while in the two hexagrams in a pair one is generally regarded as the original hexagram and the other the transformed one.
 So far, the latest materials can further deepen these viewpoints and the unearthed pairs of hexagrams need our re-recognitions.
I. The Excavated Hexagram Symbols Are Not Digits
Mr. Wang Ningsheng汪宁生in his Bagua qiyuan八卦起源(Origin of the Eight Trigrams) had introduced a divinatory maneuver called Lei fu zi雷夫孜, which he considers is a method most similar to ancient yarrow stalks divinatory method. The numbers in this maneuver result from divisions or inscription at random and then the hexagrams will be generated by arraying the odd or even numbers.
 Wang Huaping王化平in his Shuzi gua liang dian sikao数字卦两点思考(Two Points of Consideration on the Six-digit Hexagrams) cited this material and reached three points of conclusion based on the six-digit hexagrams: “1) There were hexagrams divided into pairs of two; 2) the numbers or digits do not result from the so complicated divinatory process like by yarrow stalks but from random inscription while citing verses just aims to strengthen the mystery of the process; 3) the questions were mechanically divided into eight situations respectively corresponding to the eight permutations and combinations according to odd or even numbers.” The last point shows that he had noticed that the hexagrams were made up according to the odd and even of the numbers but not the numbers themselves. He also recognized that “if the hexagrams are not attained by the odd and even of the numbers, no matter they are the trigrams or quadric-grams, we shall undoubtedly encounter enormous permutations from the seven numbers (i.e., 1, 5, 6, 7, 8, 9, 10) to get them, let alone for the hexagrams. How could the ancient people control so enormous permutations?” But the author reaches his final conclusion as such: “We need not to worry about this in that this complexity might be a good thing to the ancient people and what fascinated them were the endless permutations which could contend against the almost unknowable external world. It is on account of the unpredictability of the permutations that made the six-digit hexagrams possess numinous power to which the ancient people had to pay homage.”
 But how can these endless permutations applied to actual inquiries and how to manipulate it? The author cannot justify himself yet.
  This piece of material can greatly inspire us. For the variety of divinatory techniques, though their manipulations directly result in numbers, the symbolic system at last noted down which influence the conclusions was not constituted by numbers but might be constituted by odd and even or yin and yang marks. In fact, in reviewing the divination by yarrow stalks, we can see that though through certain manipulations we can get the four numbers of six, seven, eight, or nine, what we write down are nothing but the four images of junior yin or yang and senior yin or yang except numbers. This case just proves the impracticablity of the “endless permutations” of these numbers unless they are transformed into simple permutations of odd and even or yin and yang symbols. This also demonstrates that the so-called “six-digit hexagram” actually are made up of symbols except numbers. Originally, Mr. Zhang Zhenglang张政烺(1912-2005) found these symbols are very similar to numbers and hence his assertion of digit hexagram. As a matter of fact, he even at the beginning had entered into errors. Mr. Li Xueqin李学勤had demonstrated according to the differences between the strokes of the conventional numbers of Chu and those of the symbols used in the excavated Chu bamboo slips that these symbols are not numbers.
 I further pointed out that for these hexagram symbols excavated, if they appeared in the Text they ought to be yin or yang lines, if they appeared in the actual divinations they ought to be the symbol of the four images of junior yin or yang and senior yin or yang; though the alleged numbers in the variety of unearthed literature amount to ten kinds, i.e. from one (一) to ten (十), the numbers unearthed in the same place amounts to no more than four kinds and at most five kinds,
 which can strongly attest to this viewpoint. So it is with the Chu bamboo slips including Baoshan包山and Xincai Geling新蔡葛陵bamboo slips, on which the symbols do not outnumber four kinds. This demonstrates that what Li Ling李零 alleged “decimal numbers” is not tenable either, 
in that if they were numbers they should not merely four or five kinds.
  As it says in Zuozhuan xigong shiwu nian左传·僖公十五年(Zuo’s Commentaries on the Spring and Autumn Annals: the 15th Year of Duke Xi of State Lu): “A tortoise has images of patterns on its back after its birth; the patterns will crack with its growth which will present strokes of numbers”, many scholars take use of this records to demonstrate the correlation between images and numbers. It seems that hexagrams and trigrams of the Change originated from numbers and thus many scholars take it for granted that the hexagrams in the early stage were constituted by numbers. But they neglect a fact that though the Change is considered as a image-numerological system, its hexagram and line system is not directly constituted by numbers, so the so-called 8 trigrams and 64 hexagrams are composed by yin and yang symbols. Two symbols of yin and yang make up the eight trigrams, i.e., 23=8, while 26=64, the permutation can only result in 64 hexagrams. In actual divination, only four images of junior yin, junior yang, senior yin and senior yang are applied and 46=4096, a number which had been used in Jiao shi yi lin焦氏易林which have 4096 items of statements.
 Therefore, there are at most 64 hexagrams made up of six yin or yang symbols and there are at most 4096 hexagrams composed by six lines of the four symbols of junior yin, junior yang, senior yin and senior yang. If the hexagram is composed by Chinese ancient numbers, the system should result in a million hexagrams, i.e., 106=1,000,000. In this circumstance, who is able to master and take use of so complicated a system? Even if we accord to some scholars’ assertion that seldom were the three numbers of two (二), three (三) and four (四) used and rarely did the numbers nine (九) and ten (十) appear in the so-called six-digit hexagrams excavated and the frequently used numbers are but the five numbers of one (一), five (五), six (六), seven (七) and eight (八) which may result in 15625 (i.e., 56=15625) hexagrams, yet the number of the so-called six-digit hexagrams appeared in the hitherto unearthed literature is far from this number of permutations and the so-called six-digit hexagrams are still within the system of the 64 hexagrams. Thus in back-extrapolation we can find that the system of the hexagrams at most uses four kinds of symbols and the permutations cannot exceed 4096 kinds. If the number of the symbols used exceeds four, the number of the permutations will be too huge to be maneuvered and lose its feasibility.
  However, could these symbols be divinatory numbers such as the numbers of six, seven, eight and nine obtained in the process of the yarrow stalks divinations and by which a hexagram can be encountered? If we admit that the so-called six-digit hexagrams excavated are composed by divinatory numbers, we first of all have to notice that the kinds of the divinatory number ought not to exceed four, in other words, the so-called decimal numbers could not exist in this system. Then, we have to notice that if these symbols directly resulted from the numbers noted down in divinations, we cannot account for the inconsistency between the numbers used in different places and even though there are four to five kinds of the symbols excavated at the same site, yet the accumulated kinds of symbols amount to ten. The process of yarrow stalk divinatory maneuver introduced in Xi ci zhuan (Great Treatise) can result in four numbers of six, seven, eight and nine. Even if there are different systems of divinatory numbers from this, there would not be so many diverse and confusing systems.
   According to the materials excavated, the cases using the so-called numbers in the hexagrams are as follows: 1) applying so-called the five (五), six (六), seven (七) and eight (八); 2) applying so-called the one (一), five (五), six (六), seven (七) and eight (八); 3) applying so-called the one (一), six (六), seven (七) and eight (八); 4) applying so-called the one (一), six (六), seven (七), eight (八) and nine (九); 5) applying so-called the one (一), five (五), six (六) and eight (八); 6) applying so-called the one (一), five (五), six (六), eight (八) and nine (九); 7) applying so-called the one (一), six (六) and eight (八); 8) applying the so-called one (一), seven (七), eight (八) and nine (九).
 and 

  In the above-mentioned cases, the unearthed materials are not enough to attest to a divinatory method. For instance, there is only one hexagram for case 8, so it is difficult to be reckoned as a separate oracular method. But the other cases possess not a few materials which can testimony some propositions. If these numbers are divinatory digits, then it seems there were over seven different divinatory maneuvers. Mr. Li Xueqin李学勤in his Xizhou shishu taoguan de yanjiu西周筮数陶罐的研究(A Study of the Western Zhou Pottery Jar Inscribed with Divinatory Digits) summarized the divinatory maneuvers into two kinds: “The divinatory method by yarrow stalks represented by the strokes on the pottery jar unearthed in Chunhua淳化 and the divinatory digits on the bones unearthed in Fufeng扶风 and Fengxi沣西, in which one (一) is most frequently appeared, then six (六) and eight (八), few five (五) and nine (九) and no seven (七) had been appeared, can be temporarily called Method B; the other one represented by the symbols on the bones and earthen wares unearthed in the Yin dynasty ruins and those on the tortoise shells unearthed in Qishan岐山as well as those on the Western Zhou bronze wares, in which six (六) is most frequently appeared, then seven (七) and eight (八) and few one (一), five (五) and nine (九) had been appeared, can be temporarily called Method A. whether a method contains seven (七) or not is a mark to discriminate these two methods.”
 As the materials Mr. Li Xueqin had seen at that time were not as abundant as those available today, it seems difficult for us to simply classify the above-mentioned eight cases into two methods. For instance, one (一), five (五) and nine (九) are seldom seen in Method A, but all the above-mentioned eight cases except case 1) contain one (一). In general, in the literature unearthed so far the most frequently appeared symbols are just one (一), six (六) and eight (八), which also accords with the viewpoint of mine that they are but symbols of the four images of the junior yin, junior yang, senior yin and senior yang. In these symbols of the four images, the junior yin and junior yang are most frequently appeared, but the senior yin and senior yang are much less frequently appeared.
 In the bamboo slips manuscript Zhouyi reserved in Shanghai Museum, Mawangdui silk manuscript Zhouyi, Fuyang bamboo slips manuscript Zhouyi and Wangjiatai Qin bamboo slips manuscript Gui cang only so-called one (一), six (六) and eight (八) are taken use, in that the Text only need symbols of yin (
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) and yang (
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), i.e., junior yin and junior yang. But the actual divination records such as those on the Chu bamboo slips of Xincai新蔡 Geling葛陵 took use of the four symbols of so-called one (一), five (五), six (六) and eight (八). So the use of symbols in the Text obviously differs from that in actual divinations. The crux of difference lies in whether they are used in the Text or in actual divination but does not account for what the defenders of the six-digit hexagrams called “collections” of the digits.
  In addition, to examine problems of so-called six-digit hexagrams from the angle of palaeography can also expand our thinking.
  The hitherto earliest material related to the so-called six-digit hexagram is the eight groups of hexagram symbols of Change inscribed on bone spoons and antlers excavated in Qingdun青墩 relics in Haian海安 county, Jiangsu江苏 Province in 1979 which include三五三三六四and六二三五三一deciphered as hexagrams Dun遁(
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, Retreat, 33# in the received version of the Zhouyi) and Guimei归妹 (
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,The Marrying Maiden, 54) (which ought to be deciphered as hexagram Dazhuang大壮
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, The Power of the Great, 34) in the epilogue of one of Zhang Zhenglang’s张政烺articles.
 The two (二), three (三) and four (四) used here are not available in other materials concerning the so-called six-digit hexagrams, the time of which was in the Neolithic period, the earliest material discovered so far related to the so-called six-digit hexagrams. Another material is the symbols inscribed on a black earthen spinning wheel collected in the north-east corner of the Pingliangtai平粮台 ancient city relics in Village Dazhu大朱, Huaiyang淮阳 City, Henan河南 Province on May 23, 2006,
 deciphered as hexagram Li离(
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, The Clinging, 30) by Mr. Li Xueqin李学勤,
 the time of which was in the late Neolithic period. For the interpretation of these two pieces of materials, I cannot help having a doubt. Now that the time of these unearthed relics belongs to the Neolithic period when there were no acknowledged writing systems. In spite of the fact that some inscribed symbols had been found in the variety of the unearthed literature, there are different opinions on whether these symbols are ancient Chinese characters or not. Even if there were characters at that time, we cannot know the patterns of numbers at that time. Under this circumstance, how to identify the numbers in the so-called six-digit hexagrams in these two pieces of materials? It seems not rigorous enough that the interpreters apparently identified these symbols as numbers according to the numeric patterns in the inscriptions on bones and bronze wares of the later dynasties and even by the patterns in the Warring State period (475-221 BCE). As is mentioned above, Mr. Li Xueqin had pointed out that most of the strokes of the numbers in the so-called six-digit hexagrams of the Shang and Zhou dynasties and particularly those of the Warring State period differ from the strokes of the prevailing numbers of Chu at that time.
  In sum, all the strokes in the hexagram symbols of Change in the unearthed literature are no more than symbols except numbers. In the Text, there are two kinds of symbols which are not numbers one (一) and eight (八) but yin (
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) and yang (
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) lines; in actual divinations, they are permutations of the four symbols of images except the four numbers of one (一), five (五), six (六) and eight (八).
II. How to Understand the Pairs of Two Hexagrams?
Zhang Peng张朋holds that the two hexagrams in a pair in the unearthed literature ought to be resulted from two times of divination.

  At present, the two hexagrams in a pair are generally reckoned as the original and transformed hexagrams respectively. I was in favor of this viewpoint in the past but also pointed out some doubts.
 Now if the relationship between the two hexagrams is that between the original and transformed hexagrams, in my opinion, in actual divination, the symbols of four images ought to be used. If we only write down the original hexagram, we certainly have to use the symbols of the four images. Now that both the original and transformed hexagrams were taken down, it is enough to directly write down the yin and yang symbols in that in contrast of the two hexagrams the transforming line(s) is (are) easy to be recognized. Even if the symbols of the four images ought to be applied, they should be used in the original hexagram while the transformed hexagram should not use them but yin and yang lines. As a matter of fact, in the unearthed literature, both the two hexagrams in a pair took use of over four symbols.
  In addition, if the relationship between the two hexagrams is that between the original and the transformed, it will arouse probability problems. In statistics, there are 28 cases of the pairs of two juxtaposed hexagrams unearthed hitherto. According to the principle that odd number correspond to yin line and even number to yang line, in the 28 cases, there will be 1 case without transforming line, called static hexagram, accounting for 3.6% of the 28 cases; 4 cases with one transforming line, accounting for 14%; 3 cases with two transforming lines, accounting for 11%; 14 cases with three transforming lines, 50%; 4 cases with 4 transforming lines, 14%; 1 case with five transforming lines, 3.6%; 1 case with six transforming lines, 3.6%. Among these cases, each of the 3 cases on the oracular bones of the Western Zhou unearthed at Qijia齐家Village, Fufeng扶风County has three transforming lines; there are 3 cases with three transforming lines and one case with one transforming line as well as one static hexagram (in Zhang Zhenglang’s opinion) in the Chu楚bamboo slips of Tianxingguan天星观; there are 4 cases with three transforming lines, 1 case with one transforming line, and 1 case with two transforming lines in the Chu bamboo slips of Baoshan包山; there are 4 cases with three transforming lines, 4 cases with four transforming lines, 1 case with four transforming lines, 1 case with five transforming lines and 1 case with six transforming lines in Chu bamboo slips unearthed at Geling葛陵, Xincai新蔡County. In these cases, the cases with three transforming lines are the most, accounting for a half of the 28 cases and much against the probability in divinations by yarrow stalks, in that the probabilities for the appearance of the four images are different: according to Dong Guangbi’s董光璧 statistics, the senior yang accounts for 3/16, the senior yin 1/16, junior yin 7/16 and junior yang 5/16, making the frequencies of the cases from with one transforming line to with six transforming lines decrease progressively.
 And according to Xiang Chuansan’s向传三 statistics resulted from a divinatory method in which the yin and yang are comparatively made balanced, the theoretic probabilities for different cases are as follows: the case without any transforming line account for 0.178, that with one transforming line 0.356, that with two transforming lines 0.297, that with three 0.132, that with four 0.033, that with five 0.00439, and that with all the six 0.000244.
 This is what he thinks a divinatory method comparatively making yin and yang balanced. According to Zhu Xi朱熹(1130-1200) and Zhang Zai’s张载(1020-1078) divinatory methods by yarrow stalks, the imbalance of the probabilities will be much serious. In statistics of the actual divinations of the above-mentioned 28 cases, the cases with three transforming lines are the most, those with one, two, and four transforming line(s) the second, while those with five, six and no transforming lines the lest. So, from the center with three transforming lines to the two ends, the probabilities decrease progressively. This comparatively accords to the probability in the transformations between two times of actual divinations. If at the first time we encounter any one of the sixty-four hexagrams and at the second time we meet any one of the sixty-four hexagrams, the transformations between the two hexagrams encountered in the two times will consist of the following cases: those with three transforming lines amount to 20, those with two and four 15 respectively, those with one and five 6 respectively, that with 6 and no 1 respectively, resulting in that with the cases with three transforming lines as the center, decreasing progressively towards two ends. This result is much similar to the probabilities of the alleged transformations between the two juxtaposed hexagrams of the pairs in the excavated literature, undoubtedly demonstrating the two juxtaposed hexagrams are nothing but records of two times of divination. If they are records of two times of divination, it will be easy for us to understand that either of them was taken down by the symbols of the four images.
  If we regard the two juxtaposed hexagrams as an original and transformed hexagram, we will meet another problem. It is difficult for us to comprehend that in the variety of unearthed materials, there are reciprocal transformations between one (一) and nine (九), between six (六) and eight (八), and between one (一) and five (五). According to the alleging of the six-digit hexagrams, both one (一) and nine (九) and both one (一) and five (五) are odd numbers and attributed to yang line whereas both six (六) and eight (八) are even numbers and attributed to yin line. What is the meaning of the reciprocal transformation between the two? In other words, are there different connotations between the two? Even if they were resulted from two times of divination, why the first time hexagram uses one (一) to designate yang while the second time hexagram uses nine (九) and five (五) to represent yang? The same question is applicable to the transformations between six (六) and eight (六) which are reckoned as even numbers. This demonstrates that if we interpret these symbols as digits, we will meet insolvable problems. If they are interpreted as different symbols, the enigma will be readily unraveled.
  If we make statistics by my viewpoint regarding these so-called numbers as the symbols of the four images and treating the different symbol(s) between the two juxtaposed hexagrams as transforming lines, what will the result be? Based upon the above-mentioned 28 cases again, the statistical result will be: there is 1 case with no transforming lines, 3 cases with one transforming line, 2 cases with two transforming lines, 9 cases with three, 7 cases with four, 5 cases with five, and 1 case with six transforming lines. The cases with three and four transforming lines are still the most, decreasing progressively towards the two ends. This shows that the statistics no matter by the so-called six-digit hexagrams or by my point of view demonstrate that the probabilities for the two juxtaposed hexagrams are not consistent to the probabilities between the original and transformed hexagrams, they ought to be resulted from the records of two times of divination.
  However, Zhang Peng also contends: “The tow juxtaposed hexagrams in the unearthed documents of the Western Zhou was not a record of one time of divination but records of two times of divination, two divinatory records with similar result. In other words, based on the principle of ‘at first taking use of divination by yarrow stalks and then by tortoise shells’ and that ‘if three men divined, we ought to follow the advices of the two’, in the Western Zhou three times of divination by yarrow stalks or tortoise shells were engaged for an important schedule and two similar results would be taken down as the final guidance, hence the two juxtaposed hexagrams in archeological discoveries.”
 According to the above-mentioned statistics, what he called “similar results” is incongruent with the facts of actual divinations in that the cases with three transforming lines are the most which cannot be considered as “similar results”. And what referred to “at first taking use of divination by yarrow stalks and then by tortoise shells” cannot stand either, for they are two different divinatory methods which ought not to be mixed. If they took three men’s divinations, there should be three times of divination. If the ancient people took two times of divination for one inquiry, it would not accord to the spirit of “answering in the first time of divination and that two and three times of divination means profanity and will not get correct answers” stated in hexagram Meng (
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, Obscurity, 4). The aims of the two times of divinations in these documents and how the symbols specifically correspond to the four images also need further discussions.
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