Zhu Xi, Taiji tu, and Confucian Orthodoxy
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Abstract: Zhu Xi (1300-1200) was the first scholar who endeavored to eulogize the Taiji tu (Diagram of the Supreme Ultimate) credited to Zhou Dunyi (1017-1073) and creatively alleged that the Taiji tu played the role of guiding principle in Zhou’s doctrine. In addition to the objective accounts for this assertion expounded by Zhu Xi, his subjective motive was to find a metaphysical foundation for his theory of heart/mind and human nature in order to link the Dao (Way) of heaven and human nature and fate. In explicating the implications of the Taiji tu, Zhu Xi sophisticatedly unfolded his Taiji (Supreme Ultimate) and yin-yang theory. From the angles of “flowing of the mandate of heaven” and “the marvelous change and transformation manipulated by gods and spirits”, he elaborated the both independent and mutually complementary relationship between Taiji, yin and yang, creatively constructing a paradigm of one noumenon with two modes. In Zhu’s opinion, the miraculous function of the Taiji and yin-yang was a secret transmission from Zhou Dunyi to Cheng’s brothers who were the successors of Confucian orthodoxy. This point of view purported with the subtlety of the Taiji illustrated the lineage of transmission of the Changes initiated by Fu xi and the sixteen-character personal teachings in the Classic of Poetry were also included in this tradition.
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On Zhang Zai’s Theory of the “Four Images of the Changes”
XIANG Shi-ling

(School of Philosophy, Renmin University of China, Beijing 100872, China)

Abstract: As one of the representative figures of the neo-Confucian studies of the Changes, Zhang Zai set forth his theory of the “four images of the Changes.” He not only succeeded the predecessors’ viewpoints but also added his own innovation which was particularly manifested in the third point of his view. For Zhang Zai, the category of “image” undertakes the task of linking the physics and meta-physics. He also adopted his “four-image” theory into his Qi-oriented ontology incorporating Qi, images and principle into one entity, which particularly manifests the associations between noumenon and changes and emphasizes changes and transformations.
Key words: four images; the first kind of four-image; the second kind of four-image; the third kind of four-image

Wu Cheng’s Theory of Hexagram System, Hexagram Ruler and Hexagram Transformations
YANG Xiao-lei

(School of History and Culture, Tianjin Normal University, Tianjin 300387, China)
Abstract: Wu Cheng’s (1249-1333) achievements on the Changes were mainly embodied in his theory of hexagram system, hexagram ruler and hexagram transformations. His theory of hexagram system manifests his esteem to centrality, virility, and rituals, which could explain the sequence of the hexagrams and account for the division of the two parts of the basic text in a comparatively ideal way, having exerted far-reaching influence to later generations. His theory for hexagram ruler accords to a rigid logic. Except the hexagrams of Qian (
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, The Creative, hexagram 1 in the received version of the Zhouyi), Kun (, The Receptive, 2), Pi (
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, Obstruction, 12), Tai (
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, Peace, 11), we look first at whether there is trigram Kan (
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) or Li (
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) in a hexagram, and if there is Kan or Li, the Kan or Li will be the ruler of the hexagram, and if there is no Kan or Li in a hexagram, we take a look to know whether there is trigram Zhen (
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), Xun (
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), Gen (
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), or Dui (
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). If there is Gen or Dui in a hexagram, we first have to know whether it is one of the twelve waxing and waning hexagrams. If it is a yes, the central line of the Gen or Dui will be the ruler; if it is a no, the upper line of the Gen or Dui will be the ruler of the hexagram. For a hexagram with double trigrams of Zhen (
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), Xun (
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), Gen (
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), or Dui (
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), the ruler will be determined by the upper trigram. For a hexagram comprised of any two of the four trigrams of Zhen (
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), Xun (
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), Gen (
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), or Dui (
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), the ruler will be determined by the lower trigram except hexagram Yi (
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, Nourishment, 27), Daguo (
[image: image20.png]


, Major Superiority, 28), Zhongfu (
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, Inner Trust, 61), or Xiaoguo (
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, Minor Superiority, 62). Wu Cheng’s hexagram-transformation theory adequately manifested the correlational logic in traditional Chinese culture. In contrast to Yu Fan (164-233) and Zhu Xi’s hexagram-transformation theory, Wu’s theory is more consistent and can better satisfy the demands in the exegesis of the hexagram and line statements. His theory of these three realms is in general sufficient to form a school. Through reading Wu Cheng’s works on the Changes, it can be seen that Pi Xirui (1850-1908) and other scholars’ macro-evaluation on the scholarship of the Changes in the Yuan dynasty (1271-1368) is debatable.
Xun Shuang and the Jiujia yi
WANG Qi
(School of Marxism, China University of Mining and Technology, Xuzhou 221008, China)

Abstract: For the relationship between Xun Shuang (128-190) and the Jiujia yi (Nine Schools of the Studies of Changes), there are two opposite points of view: one holds that Xun Shuan collected the nine schools, and the other contends that the nine schools succeeded Xun’s ideas. Basing on the contents of the ancient Changes shared by Xun Shuang’s Yi-ology and the nine schools, Mr. Shang Binghe (1870-1950) agrees with the former viewpoint, but his reasons are not adequate in that the nine schools’ Yi studies were not the legacy of the nine teachers of Huainan mentioned in Huannanzi. The Jiujia yi ought to be composed after the era of Yu Fan (164-233) and be a product of the evolution of the Changes and the struggles between the image-numerology school and meaning-pattern school. Studying the relationship between Xun Shuang and the nine schools’ Changes is significant for us to determine the historical position of his scholarship and grasp the evolution of the Yi studies from image-numerology to meaning-pattern.
Key words: Xun Shuang; studies of Changes; Jiujia yi
Supplemented Exegesis on the Silk Manuscript Chapter Yao
LIAO Ming-chun

(Department of History, Qinghua University, Beijing 100084, China)

Abstract: Based on the exegesis on the Chapter Yao (lit. Essentials) in the silk manuscript Zhouyi published before, this paper identifies many characters which were not correctly identified in the versions published before and extends new exegesis on some sentences in the chapter.

Key words: Yi studies; Confucius; silk manuscript Chapter Yao
Supplements to and Rectification of the Collected Meanings of the Great Changes of the Collectenea Version of the Refashioned Rare Books of China
LI Dong-feng

(School of History and Culture, Sichuan University, Chengdu 610064, China)

Abstract: The version of the Dayi jiyi (Collected Meanings of the Great Changes) in the Zhonghua zaizao shanben (Refashioned Rare Books of China) Collectenea should be a synthesis of the initially inscribed version in the Song (960-1279), the gradually amended version in the Yuan (1271-1368), and the supplemented version in the Qing (1636-1912) dynasty. This version matches its name of “rare book” except the Qing version. Dayi jiyi had been entirely collected in the Heding shanbu dayi jiyi cuiyan (Essential Remarks of the Bound Edition of the Collected Meanings of the Great Changes with Additions and Deletions), by which now we can hopefully further refashion the Dayi jiyi collected in the Refashioned Rare Books of China, particularly the supplemented part in the Qing dynasty. By the supplement to and rectification of the hexagram Song (
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, Conflict, 6), it can be seen that not only many errors and mistakes can be rectified but also a great number of omitted characters can be completely supplemented.

Key words: the version of the refashioned rare books of China; Collected Meanings of the Great Changes; Heding shanbu dayi jiyi cuiyan
A Review of Researches on the Qin Bamboo Slips Gui cang Excavated at Wangjiatai

ZHAO Zheng

(Department of History, Shanghai University, Shanghai 200444, China)

Abstract: There are fragmentary slips concerning divination by the Changes with hexagram and line symbols excavated at Wangjiatai, Jiangling County, Hubei Province, in 1993. Most of the names and statements of the hexagrams, which are preliminarily attributed to Gui cang, can be found in the received versions. Researchers have gained plenty of achievements when they sorted out the bamboo slips by focusing on the quality and time of the bamboo slips and some issues related to the history of the studies of Changes.  

Key words: Wangjiatai, Jiangling County, Hubei province; Gui cang of the Qin bamboo slips manuscript; divination by the Changes
The Contribution of LI Guang-di’s Yi-ology to His Ontology

ZHAO Zhong-guo

(School of Humanities, Beijing University of Chinese Medicine, Beijing 100029)
Abstract: LI Guang-di, a famous Confucian minister in the Qing dynasty, wrote many books and quite had the achievements in Confucian field. He rooted his thoughts in ontology under the view of which the universe is divided into two levels both of them can not be separated and not be mixed together. The two levels are transcendent heavenly Dao and the concrete things. The heavenly Dao has six meanings including domination, mystery, creative creativity, transcendence, ruling, supreme goodness which is the basis and root of all the things in the universe. LI interpreted the heavenly Dao with nature or nature of heaven and earth so his theory of ontology can be regarded as ontology of nature. The ideas in the Zhouyi that the heart of heaven and earth and creative creativity, Qian Yuan, Qian Dao, the succeeding is good and the completion is nature have an important pole and position in LI’s construction of ontology. 

Key words: LI Guang-di; Zhouyi; ontology of nature; heavenly heart  
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